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In three earlier e-conferences I presented psychoanalytical views (1) of a psychological system, (2) then of male spirituality, and (3) lastly of the cybernetics industry. Now I want to describe the male factor on the basis of the drive which is grounded on these three grounds. But in them, all reference to male spirituality was filled with questions, so in this new presentation we will see where those questions were leading.





Since antiquity, from Babylon to Athens, western civilization has rested on the mutation of a feminine figure, Ishtar and Venus. There is no danger today in revealing that the Venusian concept concluded with a hysterical mystical response. And as we prepare to cross the threshold of the sublimated uterus (hysteria means uterus or womb) and with the creation of test-tube babies a reality, the Venus phase reaches its denouement by raising to consciousness the Name of the Father. But this disclosure also brings into play several other notions. For example, the elucidation of Feminine Psychology provides a key to the artificial semantics which makes machinery autonomous, at the same time as it sets loose residual riddles. We do not know how this intuition of "perductability" of the male genome (Y + Name-of-the-Father) works, in other words, where to find the mechanics of genetic experimentation.








I will try to tackle these problems by explaining how desire deciphers the code of writing, society, and life. This approach, however, asks for a factor which has so far been only tacitly formulated, not yet made explicit: the motive of masculinity.











�
Chapter 1. Penis Envy and Anamorphosis





The notion of anamorphosis derives from the Renaissance trick of presenting a distorted image which when viewed from a particular point of view seems normal. Anamorphosis becomes the name for the idea that sexual exploitation is necessary, since it deals with the relationship between form and deformation. Distorting mirrors usually show it, art exploits it, and it can be described in mathematics by topology. In cinematic projection, the relationship between film images [Fig. 1, F ] and those on the screen [Fig. 1, S] constitutes a regular anamorphosis, where the optical system (the lens, L) underscores a fundamental law of anamorphosis: consequent measurement demands a mark, a referent centre called the focal point of anamorphosis:











Figure 1: where the lens is heterotopic to the two images (screen [S] and film [F])


					SEE French Version Fig.1











The importance of this rule can be recognized in the medieval measurement of sexual difference. While they believed that a woman's vagina could be turned inside out to become a penis, which meant that man and woman were in anamorphosis to one another, and therefore refered to an archetype (focus). This created a heterotopy between the mythical marker (focus), which was thus constituted into a single sexual model, and the actual bodies in somatic anamorphoses.


Though this myth of a single human sex passed away with the Renaissance, in the twentieth century it has been insidiously reconstituted under the aegis of psychoanalysis.


Freudian theory reanimates the myth of anamorphic ontology. Its principal thesis of penis envy resides in a theory that only the distorted image, the anamorphosis, distinguishes the clitoris from the penis. But compared to the medieval idea, the Freudian argument is built on more solid evidence. It rests on an observation in embryology, which is no longer forbidden as sacrilegious. Moreover, it is more judicious: the anatomical correspondence between sexual organs, however, may more justly be seen in the relation of penis to clitoris, rather than of penis to vagina.


 


A second modern scientific advance can also be noted in the fact that the two sexual organs are no longer made significant in relation to an ideal archetype. The reference point in the new version of anamorphosis, instead, is provided by another central focus based on a scientific scale, where each sexual organ is projected on the cortex of the brain. There, an Homunculus refers the unity of the anamorphotic indifferentiation.


 


 This modernized anamorphous ontology should be recognized in its status as an algorithm. In this algorithm, the property of homogeneity underlines the renunciation of the heterotopic referent (archetype or ideal), and constrains the modern anamorphosis to a single dimension, that of biology, which serves to unite two fields, one somatic (where the organic anamorphosis equalizes or undifferentiates the genders) and the other neural (where the neurological homunculus [Fig. 2, neural] absorbs the somatic equalization that degrades sexual difference [Fig. 2, H and F).











Fig.2: the heterotopy distinguishes man [H] and woman [F]; cp. with Fig.1, neural[N]=lens[L]


					SEE French Version Fig.2








�
Chapter 2. Of Prostrate and Uterus





Progress made since the Middle Ages means that we refer anatomical anamorphoses to the cortical homunculus and know that a common embryonic layer associates the penis to the clitoris (not an involuted vagina), as well as the scrotum to the vaginal lips (not the uterus) and so on. 


Nevertheless "That's incredible!" and "How impertinent!" are still heard, because we have difficulty in admitting that there is no difference between what appears to be a "bud" (clitoris) and a "bung" (penis). We want to believe that it is difference in the ability "to penetrate" that is important. But if we evaluate by means of a dream, the clitoral homunculus-topic gives to women the same capacity to experience sensations as a penis. With the prevalence of psychism over experience, the argument is decisive.





So why do so many resist admitting that medieval thinkers were not entirely wrong? For if we deny that a sexual differences consists only in an appearance of the organs, we'll have to strengthen our argument, as follows.


Embryology demonstrates the identity between the prostrate and the uterus, and, even more, the physiology of the cycles of their functioning shows an anamorphosis in both mechanics and timings. This means that by ejaculating a man experiences exactly what is called birthing (on a briefer, smaller scale, that is anamorphoticaly equivalent). Conversely, women know all about ejaculation (again with a difference in proportion)... Here again there is equivalence, although this time science allows for slight differences:


A woman's labour ends with the expulsion of a baby who at some later time "will kill its father", yet no one has ever seen a drop of ejaculate kill the mother. Farcical as this comparison may seem, it does point to an important difference: sexual difference matters only when an object is connected to a process. 


Let us say that in the context of similar organs, objects (which are not a proper part of the body) may act like alibis. So they are able to establish differences. Though a weak criterion in itself, the point is enough to open a breach in the otherwise general argument of hermetic anamorphic indistinction. And in this way, it is with the reinforcements of the brain that a sexual difference is going to be effectively conceived.


The example of the ejaculate/baby shows an object that differs as it evolves over time. In the event, this is rather a complex criterion--which the cortex is able to treat, promoting the alibi of the object to the rigours of a logical proof. By using a kind of cipher system, the anamorphic algorithm allocates to its objects the one attribute required for the abrogation of the organ's lack of distinction.


In the cortex of the brain, the homunculus, which is neighbour to the language areas, presents in a comparable phenomenon, that is, in an analogous projection-field mixed with a numerical logic. Thus conditioned by what can be spoken, this anamorphic focus sees itself sexualized, marked by a code as an Homunculus Cipher.


With such a denomination, sexual difference exists only on the neuro-logical level, where the object validates its alibi to the capacity of the zero. In short: beginning with a sexual difference based on organs, impugned by anamorphosis, a neural detour takes charge of sexual difference based on the object.


From that point onwards, and in turn, the somatic basis of the anamorphic algorithm perfects its criteria:


Once the object, which to make a somatic alibi, transfered to the rank of cipherthe at the neural referent , the orifice that it stimulated emerges in the somatic field to distinguish sexual difference based on orifices. In this turn-about, the anamorphosis is re-sited into the processes of sphincters. This is what (harmonic with the principle of ciphers to the logic of a code) topological analysis describes in terms of a marginal structure.


We can finally see the nuances that distinguish us from the Middle Ages. Compared to a period in which pleasure was regulated by denial of the anamorphosis, we discover a new eroticism. 





The algorithm of anamorphosis is splited with a new critical option, and then, integrating a coalescence of the object with the code, with a topology of margins (fringes and orifices), it infringes the concept of the Drive.





In fact on the balance of the sphincter-erotic, finally, the twentieth century exploits to the full the ancient acceptation of the object, to the point where the unconscious makes of it a phi...


Yet even at this point of return, we are only at the beginning for a new step - rather than verifying sexuality by appendices, we shall chock it by orifices.





�
Chapter 3. Testicles and the Drive





Anamorphosis invalidates sexual difference based on the organs. We have to ask ourselves whether or not orifices (against organ) could act as basic criteria in order to escape this same assertion of undifferentiation. Our first response wants to be, NO! Nearly all 20th century psychoanalyses only know the anamorphically equivalent male and female holes. The sphincter erotic of psychoanalysis may well describe an infantile sexuality that constitutes--albeit always in an illusory way--an improved development of consciousness. For the object (which is not on the homunculus) stimulates the sphincter (on the homunculus) and charges the sphincter with Drive and so the charged-sphincter (on the homunculus) appears to be heterogeneous to the organism and therefore gives a first conception of reality. But it is a limited development. It can only distinguish a series of universal orifices on the bodies of men and women which nevertheless remain indistinguishable. This results in an objectivity confined to the permutation or exchange (which obliges psychoanalysis to describe the reduced notion of a partial drive, in terms of a polymorphic perversion.


From this first narcissistic configuration, in order to challenge anamorphosis, it would be necessary that the liminal topology (of an orifice) in the somatic field present a topological crisis of distinction in each gender, or else that a type of bodily orifice seem totally non-existent on the body of the other gender. While I have not ventured to describe that situation to reflect our current state of knowledge, in fact the male body does present a peculiar orifice, one not found in the female body. The male body experiences an internal migration, when the gonads are displaced from the interior of the abdominal cavity (where they were still anamorphically identical to the ovaries) to an external residence, crossing an abdominal orifice, known as the inguinal, to lodge as testicles in the scrotum. This phenomenon occurs when the brain is sufficiently developed to project a genuine sphincter-stimulus on the cortical homunculus. These are the conditions for a Drive which neither has place nor time in female physiology, neither on her abdominal wall nor on her own cortical homunculus.


Taking into account the inguinal sphincter means realizing a totally new approach to the constitution of sexuality and sexual differentiation. The difference based on organs proves to be a hallucination and is totally rejected. The cipher-algorithm of anamorphosis first integrates an object--the testicles which the germinating rump (or genetic "stump") assumes to be an opportune equivocal ratio with the living individual "soma". The second reference is to a hole (which fulfils the necessary criteria for identifying a drive). This hole is the inguinal sphincter, located on the abdominal wall (and/or metamere) and on the homunculus of the cortex. It may now be interpreted as the exclusively masculine organ.


Hence we conclude that the only conceivable sexual distinction can be on the basis of male inguinal sphincters. This conclusion comes as a surprise because the hole is traditionally inscribed on the statue of Venus as the feminine archetype. However, surprize does not invalidate fact - on the contrary, if it causes repression, and this is what we are asserting. Consciousness of a repression necessitates a conjuncture, which is exactly, firstly, what the contemporary techno-science of genetics reveals in order to destabilize our ignorance of germinating objects. Secondly, it makes necessary the implication of language, and this is what we now have to show.


Understanding the somatic differentiation, with the inguinal orifices and testicles attesting a strict notion of sexual difference, even as the sole and unique argument, it is now time for the neural field to pose the question. For once the term of a difference is acquired, man and woman has therefore to communicate this ratio. Then, if man understands his body by a memory of what it was like before it was holed (that is, with the archaic knowledge of his own body sexually different), woman experiences none body distinct from her own - such a nullifying experience (neither anatomical nor historical), that it is impossible for the one sex to communicate this relationship to the other. In some way, then, their difference condemns them to the fate of not being able to speak about it.


It is this stage beyond infantile sexuality that psychoanalysis can describe well : it speaks of a sexual difference attested by the Archaic Father, alias the Aphasic Father.








�
Chapter 4. The Human Voice





Abandoning the idea of a sexual difference by organs to profit from a sexuality of orifices and having compared the orifices of the male and female body, we have calculated an extra unique orifice in the man's body, as well as on the masculine homunculus. Since the female's biological body and her cortical homunculus has no title to this sphincter, a capacity for sexuality results. It is a sexuality without relation (aphasic), which develops beyond the polymorphous perversion of infantile sexuality (that of serial-orifice gender distinctions). By maintaining its acquisition of orifice-based ontology, this objectivity inaugurates a centralization of the partial drives (referring them to a type of orifice).


The primitive economy of sphincters (mouth, anus, urethra, etc.) collects itself into the libido, organized "around" or "under the aegis of" a genitality having a testicular physiology (that is, the inguinal orifice) as its cause. By "symbolizing" the gonads, this sexuality also underlines the genetic code of the species. However, before it could be culturally acquired, aphasia intruded as an obstacle. This level of maturation is translated in terms of the Oedipus Complex which first of all seeks a resolution in the elimination and murder of the Aphasic (or Archaic) Father, as well as in its own castration.


Negotiating this mutilating solution, civilization continues in a flight from uterine eroticism. Today, while doubling the genetic knowledge, the civilization imagines it can bypass the uterus, it acquires mastery over the human voice. Thus defying the aphasia we must consider how the Oedipus Complex could be overcome; there follows what we can observe:





The Darwinian mentality permits the physiology of sex to integrate two ideas. 


First, there is the acquisition by the whole human race, as the species separates itself from monkeys, of larynx and vocal cords, lowered in relation to the base of the cranium. This migration opened up a free space in the throat, a cavity that allows for resonance which is the basis of the vowel. The resonant condensation is called "formant" by linguists. This event is dated between 400,000 to 200,000 years ago.


Because monkeys lack the ability to emit--imitate or reproduce--vowel sounds, known to linguists as the "formant", they also cannot listen to or hear these resonant sounds. A monkey cannot form, conceive of, nor interpret vowel sounds. In logical terms, this animal is to the human as the woman is to the man in the human species, in that she cannot conceive (in the two senses of the word) the presence of the object that the other makes circulate in the hole that is unknown to it or her.


But a second notion arises concerning the phylogenetic version of this phenomenon. For the same migration of the larynx with an acquisition of the formant unfolds during the first months of the life of each homo sapiens. As an infant, the human baby cannot form, i.e., cannot conceive or hear vowels. The human infant is to human adult as the monkey is to humans, in that it ignores the object that circulates through the adult vocal tracts but which is nevertheless accessible to the homunculean calculations of their (adult) brains. 


Let us write "O" for such an object/sphincter system. We can therefore say that woman does not have the O of the man, just as a monkey does not have the human O, nor a child the O of the adult. Thus a-psychoanalysis concludes that there is no relationship (or ratio) between woman and man, just as there is no relationship between monkeys and humans, or between children and adults (the incest taboo).





These conclusions may disturb because we do not stay at this stage (which is that of the Aphasic Father). The apparently incommunicable difference between man, woman, and child authorizes a solution for each in the combination of all.


Woman cannot imagine man (and his libidinal experience), except: that she can, having been an infant herself, imagine a state of incommunication, known from the vowel-less period before maturity. She will then be able to translate, in relation to her inquisitive child, with the mother tongue, this lack of "formant", in terms of the Name-of-the-Father, --giving a word to the man on the subject of his testicles, by beginning to speak about vowels! 





�
Chapter 5. Speech and Sexuality





We may now offer a summary of a whole hypothesis on the sexual difference between two individuals in the same species. 


First of all, while a few bodies, when anamorphic ally confounded, refer to a model, if this model is the cortical homunculus, it drives the function of a ciphering (and calculation). Secondly, beneath the neurological level, this same somatic configuration revokes the original anamorphosis by combining the object with the stimulation of the rim on a sphincter. In the case of humans, this isolates the male peculiarity (testicle organization/inguinal sphincter). But although a difference is manifested, this physiological complex has to pass through a stage of development where it is not yet functional. Meanwhile, the female body does not show these organic elements, and thereby excludes all possibility of communication of mental experiences between the two genders. Because the homunculus on the female's brain does not register the inguinal sphincter as an image, there is an absence of any reference to the aperture in the male body. For this reason the mother tongue directs the sexual drive (libido) towards a logic of aphasia.


Nevertheless, men and women do have something in common which is similar if not analogous. It is an incommunicable (yet vocal) difference, something in the structure of formant/vocal and sphincter/presence-absence that exists between child and adult. This shared bodily experience gives a reference point to the aphasic sexual difference.


Each interfering with the other, these two tentative (aphasic) differences (inguinal-male/female and vocal-adult/child) collaborate to form an equation which explains why the human voice takes charge of sexual difference (by becoming a word, or speech) and completes the process of organic distinction confused in the past by the notion of anamorphosis.


For example, these phases are found in the semiotics of Freudian psychoanalysis. Evidently it is sufficiently interesting to note the analogy between sexual organs and throat (both cervix in Latin) in the medieval theory of an anamorphosis in male and female bodies. Yet modern Group Psychology was proclaimed in his theory of the Murder-of-the-Father and/or of the Aphasic Father, showing the myth of the absence of a sexual relation (ratio) on the threshold of the significant use of the vowel ("formant ").


On the other hand, at the beginning of its own specific psycholinguistics, Freudian psychoanalysis painted the pre-eminency of the signifying phallic in the word, i.e., the role of the "formant" in an awareness of the inguinal/testicle process. This chicanery (this zigzag diversion from testicle to formant and from formant to phallus), where the representativeness of the"formant" resists, sets out what in psychoanalysis is observed as a double process of repression (the so-called Secondary Repression). In such concepts as penis-envy, the male member provides the trace (memory) for the structure, by gradual stages, of an abrogation of anamorphical indifferentiation.


Aware of this alibi, the drive (libido) escapes from its otherwise real status, as wittnessed the imaginary constitution of the orgone.





�
Chapter 6. The Foundation of Writing





Up to now the proposition has seemed to meet all the criteria for a scientific observation. But from here on it is going to cross over the threshold into the more uncertain area of theory.


Consultation with ancient sexual descriptions, then their revision in three principal domains--embryology, neurology and psychoanalysis (respectively corresponding to anamorphosis, representation, and communication) authorizes a theory of formation: the foundation of writing. 


This theory rests on the last element which we deduced above, namely, that the inevocability of the gonadic (testicles and/or inguinal sphincter) argument for the drive is carried by the representativity of the "formant". These two real objects (testicles and vowels) combine into one mechanism of reciprocal exchange, using the penis as a metonymy suited to the Freudian hypothesis of double repression.


The gonadic and/or phonetic object is in the state of primary repression, while its representation is assumed by a signifier. Actually, the sphincter/object combination (called "phallic") is signified by the penis located in the second state of repression and expressed through a fantasy of penis envy.


The whole process elaborates an agency which may be called the Letter. This generates communication and historicization in what is known as writing, because the penis in its representative method permits the development in human beings of a method of symbolic representation. Before any further development, this organ (the penis) is instituted as an alibi of the object, that is, as a letter. Take the letter "i" --a good example because it does not feature especially a penis; but helps to figure how, on the body (as in the alphabet), the penis is a letter.





This idea can help us understand the origins of psychoanalysis which first perceived the pathology of the letter, or writing, in hysteria. On those bodies which presented with congestion, stains, aphonia, paralysis or other somatisation, Freud saw the signs of an alphabetic inscription by the unconscious, and early psychoanalysis reveals that their litterature drives from an initial pattern (a letter), that is the penis.


So long as we bring to this hypothesis the facts of the inguinal sphincter, it is a plausible theory of writing. It satisfies the logical demands of linguistics to explain the origins of writing or symbolic language, and it provides answers to the questions of biology on the differentiation of the sexes. Hence it provides answers to some historical and psychological questions.


Nevertheless, in order to reach this understanding, we first had to overcome a number of prejudices, and to adopt new criteria for thinking: firstly, to identify masculinity in the typology and topology of an orifice; and secondly, to argue from its absence in women.





�
Chapter 7. The Product of Venus





Beyong the guaranty that theories offer, the two concluding chapters will present the one of an essay, or even of science-fiction. The current project began by noting that civilization took a step from hysterization or historically venusization, that was ending without any definite future.


On the very brink of that future, we understand that an Oedipal (that is to say, an orificical) concept of sexuality made the letter significant (penis-envy) on the basis of an innate impulse (the uterus drive) whose inanity (e.g the uterus/prostrate anamorphosis) restricted the object to the proclamation of a cretinism [NB: cretin derives from Christian] (that is, psychopathology of social life and criterion of an "un-pulse for that drive"). This characteristic of the so-called civilized, regularly associated with the Ministry of the Letter i.e. Ministry of Death in association with the Cult of Woman (which is more properly named Patriarchal Spirituality or "male spirituality"), or the Religion of Death. We approach this phenomenon where it is most susceptible to change.


Forced by its own errors, this salt-tax of science leads nevertheless to the discovery of a reasonable idea of sexual difference: i.e., the inguinal sphincter homunculization that is finally recognized when written out by and read in association with machines. The ontology that results will be visible by means of new mathemes, but describable in brief:


The functional sexual difference depends on two objects: testicles and formant, that is to say, gonads and vowels. Their combination, in the formulation of an association of man-and-woman (m&w) and of adult-and-child (a&c), actualizes a phenomenon where their substance appears as serial - in wich (seriality) their interference (i.e., genetic[m&w]/phonetic[a&c] static) sets an order that emerges the structure of a code.


Once ciphering is promoted in this way, the policy of the letter and its constitution by the absurd (Ministry and Religion of Death) appears superfluous to the definition of things. The letter is dismissed from the category of ontology -- in exchange for a refined aesthetic function (calligraphy).


So much so, that at the shutting down of the Letter - with venusization spared - since everything in art has not yet been told, civilization may finally release females from the bondage of muteness.


However, if a place for failure offers itself, when violence is the all too easy option against the anguish of transformation, by good luck the reinforcement of progress has already doubled the elucidation of the cipher of sexual difference (between male and female) with that of païdomorphosis (between adult and child). Of course, that borrows objections of paedophilia and infantilism. But we can also expect that the new calculus in the mother tongue induces a subjectivization among the young, that will demystify collective representand. We shall also foresee that its transformed relation to the civil code will operate the social detour which is required to overcome the atavistic tradition of negated sexual differences.








�
Chapter 8. Alien or Politics





The preceding chapter posed the abstract cultural coordinates for the situation of sexual intelligence. We will conclude with the practical (political) psychology which results at present.


While a positive definition relates genital drive to the testicular gonad, a feminine definition is equally achieved. In particular, it enlightens the functions of the baby-as-object (palliative uterus/hysteria) and of the penis-as-alibi (Ministry of the Letter), and possibly resolves their tensions. But there is a more sensitive matter to be considered. Beyond what caesarean birth objectifies the uterus as an irrelevant image in the place of an abdominal sphincterism, artificial insemination imposes an objectivity vis-à-vis the gonadic extraction (imposing study of the genetic code).


In such a situation of modified hysteria, a political function become passé.


In place of a merely phonetic Letter, the algorithm of the code defines collective knowledge, improving the identity and political status of each person: woman emerges from the dissolving laws of heredity, while the universalization of the visibility of the Y chromosome (the knowledge of the genome) gives to each human being, from the moment of birth, knowledge and use of the genetic code.


Equal in merit to the setting of the cipher at zero after the number, this evolution in thinking a difference between ciphering and representing, gives psychology a superior capacity to deal with the idea of the Object. Not only is it the Object of the Drive (libido), but also by the code-amendment, it is revealed as "natural"--to the extent that the genetic card is no longer devoted to the fear of death. But its deathly pale face transforms the shadows of ecological objectification which will process the biosphere according to genetic tabulations.


A people who support the cause of genetics (not its effects) will do better with it than with the bloody stupid racism. In this transformation, the obstacle to the free access to the genome will be less what politicians will lose in a mass improvement of awareness to reality than a more general phenomenon, typical in objectification: namely, the raising of an object to an illusion can disavow the advantages of conscious narcissism (alias, The Pleasure Principle) as one may see in singular psychoanalysis (psychotic melancholy). The mass media will caption such a clinical metamorphosis weird and uncanny.


Masculinity will be able to subsist under the rubric of genetic expression after its history of unconscious lapse in the nomination of Y. With the restitution of Ishtar's virile character, and with the deposing of the male alienated on the rack of son-ness, the sexual impulse will remain genital, stamped with the character of a rape: behind the Hollywood cinema screen where Alien displays its fantasy of interior perforation, the scenario of a man raped by his own progeny is to be translated into a new text. He will be violated by laboratories, extorted and abused, and robbed of the material of the code. Against this rape of the citizens, the human revolution will inaugurate his new erotica.
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